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Abstract 
	This paper traces the backgrounds of Dalit literature by delving into the historical aspect of the movement now in progress. The theme of Dalit literature is to promote an understanding of the issue among the learned circles. Economical and social conditions are responsible for the discrimination of the poor who are generally oppressed and exploited in  the capitalistic pattern of society. The dalit literature has gained of confrontation shown by the writers. The confrontation shown of women to the literature is also depicted in the paper after a brief study of the cause of emoancipation of the women of the working classes of India   
Introduction 
	The word Dalit (oppressed (or broken) is not a new word. Apparently , it was used in the 1930s as a Hindhi and Marathi translation for the phrase depressed classes. The British used it for the scheduled castes. In 1970s the ‘Dalit panthers’ revived the term and expanded its reference to include scheduled tribes, poor peasants, women and all those being exploited politically, economically and in the name of religion. So Dalit is not a caste. It is a symbol of change and revolution. Dalit youths found inspiration in the movement of blacks in the distant land of North America; their black literature and black panther became the role modles of sorts for them. This protest gained its first expression in the form of a new literature called Dalit literature. Shame, anger, sorrow and indomitable hope are the stuff of ‘Dalit Literature’
 Earlier famous originers 
	The Dalit literary movement goes back to the 11th century, to the first vachana  poet, Madara Chennaiah who was a cobbler. Dalit literary movement thus has a long history which ideally unfolds the secret struggle against castiest tradition. In modelu India Dalit literature get impetus in Maharashtra due to the legacy of Jyotiba phule (1828 – 1890), Prof D.M. Mate (1886 – 1957) and Dr. B.R. Ambedkar  (1891 – 1956) with the advent of leaders like Mahatma phule and Ambedkar in maharashtra, who bought forth the issue Dalits through their works and writings the Dalit movement got a forceful representation. They started a new trend in Dalit writing and inspired many Dalits to come forths with writings in Marathi. Although started in an unorganized way, Dalit literary movement gained pace with the active support of Dr. Ambedkar’s revolutionary ideals which stirred into action all the Dalits of Maharashtra. His statue in suit and tie, the dress of most of the educated, holding a book that represents the constitution is a symbol of pride and inspiration for the coming generations. He inspired and initiated socio-cultural upsurge for the total emancipation of the Dalits.
Later originess 
	 Arun kamble, shantabai kamble, Krishna kamble, Raja Dhale, Namdev Dhasal, Bandhe madhav, laxman mane, laxman gaeikwad, Hari Narake, Sharankumar limbale, woman Ninbalkar Bhimesn Dethe and Bhall panchbhai all these people in their own ways, capacities and capabilities advanced the work that Dr. Babasaheb Ambedkar started, Namdeo Dhasal kamble and Roja Dhale formed Dalit father a social organization. Namdev Dhasal’s works express the anguish and aspirations of Dalits in India. The sense of have been the exploited and condemned builders of Indian civilization and the inner suppressed urge to emerge out of centuries of darkness and suffering to claim their just heritage and space in society. The disapproval and rebellious style of his poems show his extreme hatred for the system 
The History of Dalit literature
The caste system, with a history of over 3000 years in India, is a shameful system of social segregation, which works on the principle of purity and impurity. Purity is rich and white (or) whitish, impurity is poor and dark. Occult powers of wealth can be easily traced in each feudal Brahminical concept of the idle. Middle material purity and beauty and importance, control and comfort is als wealth. Economic divide is reflected in social classifications. But it should be recorded that caste is racial (or) economic. Dr. Ambedkar said that caste system arose long ofter the different races of India had mixed in blood and culture. To hold that distinctions of caste are really distinctions of race and to treat different castes as though they were so many different races is a serious prevention of historical facts. The caste system is a socio-cultural threat of Hinduism. But it is followed by muslims, Sikhs and Christians in the country. Traditional Indian society is divided into four hierarchical caste groups: Brahmins, Kshatriyas. Vaishyas and shudras. Beyond this fourfold caste structure here is a category of ati-shudras (or) Dalits (as they are called how)  who is forced to occupy the lowest position in the social order aberrant. An evil and shameful waste of feudalism long history in India. The practice of untouchability was officially bounded by the constitution of India (for the mastermind of Dr. B.R. Ambedkar) in 1950. But in practice. The Dalits are still subjected to extreme forms of social and economic exclusion and discrimination, physical and mental torture. His attempts to enforce their rights often encounter strong resistance from the upper castes, leading to inhumane torture, rape, massacres and other atrocities. 
The contribution of Dalit literature
	Dalit writers have rediscovered  the low caste saint poets of the Bhakti movement. Even they found relevance in Buddhism. Referring to folk lore. They make an assertion that Dalits were members of an ancient primitive society and were up-rooted by the alien Brahminical civilization. These writers make a fervent plea for a complete overhaul of society. As Arjun Dangle, the Marti Dalit writer put in “ Even the sun needs to be changed”. Thus the contribution of Dalit literature has been immense:
· First and foremost, it effectively threatened the Brahminic hegemony from literature.
· Second is consentized Dalit masses for assertion, protest and mobilization. 
· Third is stirred up thinking in Dalit intellectuals and catalyzed creation of organic intellectuals of Dalits.
· Fourth, given that the level of literacy been particularly low among Dalits, the emergence of Dalit literature where both the writers and readers are mostly Dalits, is itself and evidence of a profound change taking place in Indian society.

Head of JNU’s school of foreign languages Tulsi Ram, in his keynote address described the Dalit literature as the greatest described the Dalit literature as the greatest ideological literature and said that Dailt writing has been continuing right from ancient to modern times. He elaborated Buddhas philosophy against caste system and said that the first revolution against caste system was launched on the land of Bihar.
	Sharankumar limbale is against assessing Dalit literature with the same criteria used for main stream literature. The criteria should not be the same as our style, our problems, our ideology is different from the mainstream. It con’t be judged by a person belonging to a different class. The English translation of limbales work, titled ‘The outcaste’ and towards an Aesthetic of ‘Dalit literature’.

Recognisation 
 	Dalit literature acquired al recognizable identity towards the middle of the twentieth century. The term ‘Dalit Literature’ ‘Dalit’ meaning oppressed, broken and downtroden came into use officially in 1958 at the first conference on Dalit literature in Mumbai. The emergence of the Dalit panthers (a political organization formed in 1972 in Maharashtra) is a significant moment in the history of Dalit literature which was furthered by various political /literary movements across India. 

Importance of Dalit literature
	According to sharankumar limbale Dalit literature is response to the exploitation and humiliation of the Dalits and as that is unlikely to end soon, Dailt literature will flourish. Whenever there is inhumanity and discrimination in the world, then there will be Dalit literature. Dalit literature has expanded the horizon of Indian literature and criticism and transformed people preferences. Dalit literature has awakened many new social strata and made new literary contributions. Equality freedom and social justice are have been deprived of these. These people were silent and mute in the history. They never revolted against God, Religion and social structure. They believe that this was the way of life for them, Dalit has been humiliated and exploited for thousands of years. Dalit is rejected by high caste as human. The touch of Dalit, the shadow of Dalit, and the voice of Dalit treated as impure. Dalit lived out of village, out of city and inseparate sections. Dalit cannot enter in the temple of high caste. Dalit cannot drink water on the river bank of high caste. Dalit cannot cremate the dead body in the graveyard of high caste. Dalit cannot marry, cannot eat, and cannot live with the high caste. He was only slave. He had no rights.

Rich experience 
	The proliferation of modern Hindi literature can be traced only as far back as the early 1980s, making its literary history much shorter than its Marathi and Tamil counterparts. Some critics draw links between contemporary literature and North Indian Bhakti poetry by Ravidas and Kabir as well as the spate of publication of political pamphlets that began with swami Achutanand’s early 20th century North Indian Adi – Hindu movement. However, the origins of Dalit literature as a self conscious creation of a new literary genre, dominated by themes of exploitation and political awakening as well as a realistic aesthetic peculiar to a modern Dalit perspective, are only about two decades old. 

The exponents of the rights of Dalits.
	While Dalit poetry tends to invoke symbolic figures such as shambuk, ekalavya, Buddha and of course Ambedkar and to adderss broad themes of socio-political freedom, appealing to the revolutionary spirit of the reader (hearer) to rise, Dalit short fiction reflects the reality of Dalit life in caste society. The scale of its subjects is less grand offer focusing on the struggles of the Dalit ‘Everyone’ fighting for survival and respect in a casteist society, rural and urban.


Women writers in Dalit literature.
	A rising chorus of Dalit women writers have further complicated the notion of Dalit consciousness as a rhetorical construction of collective identity formation. Dalit women have frequently found themselves at the mercy of discursive constructions of social    resistance that attempt to assimilate their identities. Dalit women are claimed by both Dalit and fenniest movements across India,  each often demanding a de-exphasis on one aspect of their identity gender or caste. On the one hand, the arbiters of the Dalit public sphere often decry Dalit womens critiques patriarchy for causing division within the greater movement for Dalit equality. On the other, Dalit women complain about the erasure of their caste ‘difference’ by above all else. Debates about the peculiar location of Dalit women in both the anti- caste and women’s movements in India have been at the fore of activist and scholarly discussions since the formation of the national federation of Dalit women (NFDW) in 1995.

Peroration
	Finally, it is important to stress that Dalit literature is not simply a body of desperate texts that address similar themes of marginalization and discrimination. Rather it is a life, breath of literary movements that is intent on establishing itselt as an integral part of Indian literature. The fundamental goal of Dalit writers in establishing and guarding carefully the boundaries of their own emerging literary genre is to exercise control over their own representation through literature and the public imagination. 
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